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letter from the editors Argot might have application in another sense, and
that is the argot of the uninitiated. That is, a main

goal of Argot is not only to publish quality research

Welcome to the inaugural issue of Argot, the Under-Performed by undergraduates, but also to render
graduate Anthropology Research Journal at Johnthese reports intelligible to the lay reader. Within
Hopkins University" Argot, as de!ned in the Amer- these pages we explore the depths of anthropo-
ican Heritage Dictionary, is “A specialized vocabu-logical theory with Mauss, Freud, Marx, Weber and
lary or set of idioms used by a particular group.” Haraway. But we also explore a breadth of study,
In this journal, certainly there is an anthropologist'sfom transforming Islamic work ethic in Senegal,
argot at use. Included are articles and papers reg® @ partitioned sense of self in post-Soviet soci-
resenting a diversity of undergraduate research i€t t©© the mechanization of the medical body in
anthropology. By using our anthropologist's argot, Baltimore.

by understanding the ‘mobilization,’ ‘negotiation’ _ .
and ‘commensuration’ of concepts like ‘lived ex- 1he beauty of anthropology is the ease by which

perience,’ ‘phenomenologies’ and ‘frameworks, wdts methods, attitudes and openness can be brought

come closer to understanding the human conditiont® bear on any discipline, and subject or topic of

wholly and in a !ne-grained, detailed manner. ~ Study. Hopefully, after perusing the pages of Ar-
got, each conversation, every lock of eye contact,

However, the word argot has relevance not only for@ll moments in your lived experience will be spiced

the lexicon anthropologists use, but also the wordg/Vith an added #avor of curiosity and novelty.

we hear. The ethnography, fundamental to anthro- o

pological research, is rooted in talking to others,”Argot editorial staff

hearing the stories of individuals, immersing the

self in the social and cultural milieu that deter-

mines the ways humans construct their outlook on

the world and negotiate their day to day experience

with life. It is by using this particulate, microscopic

and highly sensitive method that anthropology is

able to access the argot of what might otherwise

be strange, foreign or even offensive. With a #ow

of communication, utterances can begin to be mu-

tually translated, allowing interpersonal and cross-

cultural interactions to be suflciently, accurately

informed.
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interview . .
Anthropology has a very interesting double

Dr. Veena Das, Krieger-Eisenhower Professor anf/@tigp, in that it can help you to think about other
of the Dept. of Anthropology. ways of being human than what you've been used
to, but it can also make you critical about your own
Question: What do you think undergraduates understanding of yourself. Whichever topic one
contribute to the department? is doing in an anthropological discipline, whether
this is looking at medicine or family and kinship or

Das: We regard undergraduates as a very, Ver?eligion, this_qlouble perspective is very_important.
important part of the department, and we like to IS Very exciting to see young people just out of
shape their education in a way that they can bring?chool developing a curiosity about themselves
an anthropological perspective to whatever they arénd about the world through a certain kind of
planning to do. For us, for all the faculty members, disciplinary lens.

the process of making anthropology alive as a _ _
subject to undergraduates is a very important oneQuestion: Do you think the undergraduate program

because when you talk to students who are nothas changed since you've been here? Is it going in :

already trained in anthropology—so when you areC€rtain direction?
dealing with graduate students, you are in some
ways dealing with students who have their researcPas: We work very hard on the undergraduate

projects, and already have some understanding oProgram, because we were very excited about the
anthropology. opportunity to do this at Hopkins, because classes

are small. You don'’t often have to deal with a class

With undergraduates, it's a question of making the®f 1,200 students. There’s a great opportunity to

know anything about it. That is a very clari!catory 9roup learning.
and important exercise for us. If you ask yourself, _ _
“Why is something like anthropology important?” Our attempt has been to think of two things: one,

it's obviously important in a way that all education {0 cater to students who may want to go on to
in the liberal arts is important, which allows people9draduate school in anthropology. There, you have
to think critically. But it's also more important (© think about the formation by which by the end

because many universities in the U.S. deal wittpf their fourth year, they have a reasonably good
the world from a very American perspective. And disciplinary understanding. On the other hand,
although they are very dedicated to questions ofthere are a fairly large number of students who are

diversity, students often come without really a goodn€Vver going to be anthropologists, who are going to

appreciation of how the rest of the world lives. e doctors or lawyers or journalists or whatever, or
argot 3 vol.1: 2007



even neurobiologists. The other interesting questionn a certain sense, to take common-sense categorie
is, How does a subject like anthropology contributeand expose the students to a variety of situations in
to their formation? which they come to question those common-sense
categories. For example, if you thought that kinship
To give you an example, if you are going to dowas really about blood relationships, it will challenge
medicine, you could do it as a primarily scientilc you to think about that when you discover that new
discipline. But you could also do it in a way in whichforms of biotechnology or legal disputations over
your knowledge is put to use in the world. To makekinship destabilize your taken-for-granted notions.
it useful to the world, you have to think about
people on whom medicine is practiced as not somdt’s a course designed to make students think about
kind of inert bodies who are suffering from disease,those taken-for-granted categories, and it ends with
but also people who experience illness, and evem very small research project. It's not a project where
to re#ect on how conditions of social inequality they're expected to develop a well-formed argument,
impact on illness experience. Awareness of theséut a project that says, Well, if you have a curiosity
set of issues would make them into different kindsabout something, what does it mean to research
of physicians, | believe. it anthropologically? So students have looked at
guestions of how advertisements create gender
This would be equally true for a whole lot of categories, whether racism operates on the Johns
disciplines, like law. There are other places wherdiopkins campus, questions of sports violence.
if you're going to be primarily a bench scientist, youThey’re thought about the form of social suffering
could say, Is this going to be useful for me? Butthat is illness—is it an individual experience? Does
it's going to be important to think about the world it actually embody collective experiences? They did
in complex kinds of ways. We try to develop both marvelous projects at the end of the semester.
these aspects of anthropology. | certainly think
that a lot of hard work went into thinking about Sometimes, there will be a great resistance to
curricular issues. anthropological modes of thinking. Students
sometimes want very clear answers. They're very
Question: You just started teaching Invitation used to thinking that knowledge can be put into
to Anthropology. Can you tell me a bit about the certain kinds of propositional forms. So if you
course? want to introduce the idea that knowledge is about
rethinking your categories, it's not something that
Das: Normally, you think of an introductory course you're going to peacefully accept. It's been very
like a survey course, in which you think about theinteresting for me to see that, although I'd put
entire leld. The course was collectively-formed, andpretty tough readings on the syllabus, because thes:

everyone’s views were incorporated. It's designedywere freshmen who didn't know that they were
argot 4 vol.1: 2007



tough readings, they were absolutely comfortabldnquiry and the junior/senior seminar, the actual
with discussing most of that. experience of doing a project by talking to people
or by researching a particular archive is very exciting.
Question: What aspects of anthropology are new because you begin to see how you might participate
students most receptive to? in actually producing knowledge. Hopkins, because
it's a research university, has this culture even in the
Das. So let me say what they are most resistant tosciences, where students are doing research prett
They're very used to the idea that they will come toearly on, so they're used to that idea.
class, they will be told what some things are, they will
have very delnite answers. First of all, to get into There are some very special questions that come
the mode of thinking, where you acknowledge thatwith !eldwork, because they can’t do prolonged
there are many ways of thinking about it, and I'm!eldwork. If you’re an anthropologists, very often
not going to be able to give you a decisive answeyou will go and spend a year, a year-and-a-half,
on whether this is right or wrong. You have to !'nd either in some place or researching that topic by
criteria by which you say, Is this good research? Isalking to people in a variety of spaces. Time is a
this good or bad for society? How do | make moral very important element when you do your research
judgments? Not from !rst principles, but from the as a graduate student. But this gives undergraduate
empirical facts that are before me. some idea about their local environment—it may
be at Johns Hopkins, it might be in Baltimore,
The receptive part is that students very often haveor sometimes even on the Internet. It's a very
a curiosity about this, because you live in a worldmportant part of their learning, and gives them
all kinds of experiences are available to studentsome sense of how to convert hands-on research
through the Internet, through TV and newspapers, into an argument.
so in one way the world is very connected. At
another level, it seems very strange to them. The&uestion: What do you think of Baltimore as a
students who become very receptive are the onespace for this kind of work?
who have some kind of curiosity about this,
and 'nding that there is a discipline that actually Das: It's fantastic. It's a very interesting city, because
addresses that curiosity. it has a long history and racial diversity. You know
that David Harvey did all his fantastic work, basically
Question: What do you think about the experience on the basis of his living in Baltimore.
of doing !eldwork for undergraduates?
Question: You've mentioned how anthropology
Das:. It has to be very carefully thought out. I'm can inform the sciences at Hopkins.

told that in both the Logic of Anthropological
argot 5 vol.1: 2007



Das: | would like to have more anthropology of
science here, yes.

Question: How do you think anthropology informs
another big 'eld here, International Relations?

Das. There are very interesting ways. If you think
of International Relations primarily as a problem of
diplomacy or now primarily as a matter of security,
then in some ways anthropology is very good in
showing that problems of security are never only
problems about the state. They are also problems of
how people are going to feel secure. Anthropology
can bring a very different perspective to that. It's
not only at a level of leadership, that they are secure;
it's also a question of when the population can feel
that they are secure, and those are very different
processes.
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focus:
the logic of anthropological inquiry
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Magic and the Strange: The Logic of Anthro- Students in the course explored the assumptions
pological Inquiry that inform these and other notions of magic and
their implications for current ideas about strange

Dr. Pamela Reynolds, Thomas Cousins phenomena, unusual behaviour and creativity.

The Logic of Anthropological Inquiry course held A research project on The Strange in Baltimore
in the fall semester of 2006 revolved around theformed part of the requirements for the course.
theme of “Magic.” It was about magic as part of The projects were undertaken by teams of about
mythical, symbolic and affective life as seen in earljve members each and presentations were given in
anthropological studies and current ones. It exam-class. What follows are selected abstracts from the
ined uncertainty, suspicion, misfortune and strangeliverse projects. Also included are three full-length
behaviour, and whether cognisance of these facetanalyses that came from one team'’s research, dem
of experience can exist alongside notions of sci-onstrating how different perspectives can come

ence and objectivity. from very similar data and research trajectories.

Marcel Mauss describes magic as “... a kind of to-
tality of actions and beliefs, poorly de!ned, poorly
organised even as far as those who practice it and
believe in it are concerned”. In his book A General
Theory of Magic (2001, !rst published in French
in 1902), he sets out to “...consider all those things
which constitute magic as a whole”. His interest lies
in the nature of magic’s working methods and in the
beliefs involved in magic, the feelings it provokes
and the agents who perform it. According to him,
magic is the earliest form of human thought and
is, therefore, the foundation of the whole mystical
and scienti!c universe of primitive man. Magicians
are distinguished by the possession of particular
qualities. They may be recognised by their physical
peculiarities; or strange behaviour; or extraordinary
gifts; or even by social attitudes towards them as
representatives of special groups. Magic is seen as
part of some professions. Doctors, barbers and
gravediggers are thought to have magical powers.
argot 9
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abstracts from the Iogic of context of Baltimore, MD (or any modern city).
anthropological inquiry Thus our interviewees emphasized how well they

had adapted to life in the United States, but when
pressed they admitted that it seemed unreasonable
to them that Nepalese traditions had any relevance

Delning the Neighborhood in Baltimore in a modern city.

Shekeab Jauhari et al.

The study considers the nature of neighborhood
boundary and identity formation, and perhaps
more broadly, the motivations and causal factors
contributing to the separation of a particular group
from whatis “other.” The focus of study on the local

urban neighborhood of Charles Village revealed
the conception of identity and boundaries as
functionally complex, struggling between individual

Art, Music and Healing

Connie Vogelmann et al.

One aspect of culture that has been nearly ubiquitous
through time and through space is that of the arts
and music and their use in healing. Music and
art therapy are growing 'elds in modern western
civilization, but many seem to forget that cultures
for thousands of years have used the arts as a formr
bt healing. In our ethnography project, we studied

somo_log|ca| quels and anthropologlcally-base resent day art therapy. We conducted research
theories on magic and mysticism were used purely local centers for art therapy and polled people

evaluativg tOOIS’.tO analyze and provide groundingooth on campus and in the rest of Baltimore. Our
for perceived neighborhood trenas. overall conclusions were that art therapy seemed
a very effective means of therapy, especially when
partnered with more traditional methods. Finally,
most people interviewed believed that art therapy
practices in this country should be expanded.

The Baltimore Nepalese Immigrant
Community & Their Traditions

Meagan McClellan and Ashley Ferranti

In order to learn more about the Nepalese
Immigrant Community in Baltimore, McClellan
and Ferranti conducted a series of interviews WithCriticaI Care Transport Staff

Nepalese working in the Charles Village area. Th‘?(evin Chen, Joseph Ho, Xiao-Bo Yuan

initial focus of the interviews was to learn more Ourstudyfocused onthe everyday lives of emergency

abogF how Nepales_g tradltlons. (such as IreI'g'oustransport staff, their handling of employment that
traditions and traditional healing) translated to constantly confronts crisis and uncertainty, and

lite in Baltimo_rg. We learned that not only do the behaviors by which the shock of their work
Nepalese traditions seem strange to non-Nepalesgy uioated. What is the life of these individuals,

'rl Baltlrrtlor(tak,] bklt th(lase ttrr? dItIOhIS alsoh bec_orrtlﬁ situated in an environment of emergency, acting as
strange to he INepalese themselves when In &y, egiators and conduits between gritty streets and
argot 10 vol.1: 2007
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sterile emergency rooms? What kinds of strategieat other medical experiments involving the African-
are put into play in order to cope with constant American community, such as the Tuskegee Syphilis
exposure to disease and instability? We closeliExperiment, will provide a basis of understanding
shadowed members of Johns Hopkins Lifeline, thefor the proliferation of such an urban legend.
critical care transport team for the Johns Hopkins

Hospital system. We observed that the lives of

these individuals are in some ways hyperstructured

yet in other ways much less structured than we had

expected. Additionally, the uncanny confrontation

with death was mitigated by a mechanization and

digitization of their patients, lending the patient a

quality that is akin to the modern cyborg.

Trust and Suspicion: Urban Legends
Surrounding Johns Hopkins in East Baltimore
Anton Marino, Amelia Martin, Nabiha Syed
According to a multitude of urban legends,
surrounding ambulances aflliated with Johns
Hopkins are responsible for the routine exploitation
and mistreatment of African-Americans from East
Baltimore. For example, abducted residents are
used for medical experiments, presumably for the
bene!t of the University Hospital. Such an urban
legend highlights the distrust of the University by
the local community, and proves to be a fascinating
prism through which we can understand the
relationship between the Hopkins and East
Baltimore communities. The existence of an urban
legend is situated in a feeling of suspicion. This
suspicion of the unknown, this strangeness may
be better understood in the context of people’s
views on medicine. The responses that we get
about individual experiences with the hospital
can be placed in the context of literature on the

experience of being a patient. Perhaps a closer look
argot 11 vol.1: 2007
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